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inexplicable, we cannot know whether our judgments are true or
false. For example, in Kant, without the intuitive understanding
as the ideal of reason, why objects correspond to our ideas remains
unanswerable. It can be answered only on the hypothesis that,
for the transcendental self, the sensations are not given, but are
created by it according to its own forms and categories. Similarly,
without the transcendental Ego of Fichte, the problem, why
nature conforms to our moral will, becomes insoluble, and is
soluble only on the hypothesis that the transcendental Ego itself
posits nature as the field of its moral activity. Bradley's Absolute
also is postulated as the ideal of logic and judgment; and
without it as the ultimate subject that guarantees the truth
of every judgment, no judgment can be -true. Thus not only in
logic, but also in all other normative sciences the presupposi-
tions are values, which neither exist nor subsist, but are merely
valid.
In this view the distinction between the theories of reality and
those of values is clear-cut. Idealism, if it deals with norms or
ideals involved in our experience, would be a theory of value as
opposed to a theory of reality. For ideals are values which are not
existents or subsistents. But then on this view, reality would be
what is just perceived or perceivable. Whatever is only infer-
able, or is known only as presupposed by our experience, cannot
be real or existent. For ideals which are presupposed by our
experience are treated only as values, which have no reality or
existence. The same reason would make everything presupposed
by our experience such a value. This line of argument would end
in the thesis of positivism, for which sensations only can be
existent. And the upholders of this theory would certainly not
like to be called positivists. Nor can it be maintained that only
certain presuppositions are to be regarded as such values, while
the rest have to be treated as existents. For example, in Kant the
forms of sensibility and the categories of understanding are
treated as constituting existence, while the Ideas of Reason are
treated as only heuristic. But such a distinction has no true
ground, and would appear dogmatic. Hegel seems to be quite
justified when he maintained that whatever is regulative of oux
experience also constitutes it. For, if there is anything without
which our experience could not have been, that must have con-
stituted our experience; and if our experience is an existent, the
presupposition also must be an existent.
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